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Selections from Baudhayana Gruhya Sutras 

The Baudhayana Sutras are a group of Vedic Sanskrit texts which cover dharma, daily ritual, 

mathematics, etc. They belong to the Taittiriya branch of the Krishna Yajurveda school and are 

among the earliest texts of the sutra genre. 

This article on the Baudhayana Grihya  Sutras focusses on select portions from the text, with specific 

focus on various deities as specified in the Sutras.  

Firstly, we come to know that these Sutras were composed sometime in the pre-Common era, BC, 

and scholars have dated it around the 7th or 8th century. This is therefore an extremely ancient work 

and it has been widely considered as the most important Grihya Sutra.  

The book taken up for this study has been edited by Sri Srinvasacharya. Right at the beginning, the 

editor cites another Grihya Sutra – the Agniveshya Grihya Sutra – where the Sutra’s author accords 

the Baudhayana Grihyasutra the numero uno position and considers it a very esteemed work 

Outlined below is a brief on specific topics as described in the Sutra. 

 

Application of Bhasma: 

Sri Baudhayana explains how the Bhasma that is taken from the Agni Kunda as Prasadam, after the 

Nitya Agnikarya is done, has to be applied. He states that it has to be applied along with a specific 

mantra and explains the manner of application as well. The Bhasma has to be applied as Tripundra, 

which is also how it is applied by Brahmins (Bhasma-dhaaranam). It can be either three horizontal 

lines or a single line for Brahmins; the mode of application differs for various castes like the 

Kshatriyas, etc.  

This specification is therefore extremely important here and also indicative of the fact that the 

application of the Bhasma as Tripundra has been prevalent since the 7th or 8th century BC itself. This 

practice has therefore been around for more than 2700 years! Hence, it cannot be stated that the 

practice of applying the Tripundra by Brahmins has been adopted, only at a much later date, from 

Shivaite practices, etc. There is absolutely no basis for such thinking.   

 

Consecration Methodology: 

Another significant concept outlined is the Prathishta (consecration) and how Sri Baudhayana 

perceives various deities. He looks at Lord Shiva and Lord Vishnu as non-different from each other, 

and he specifies the respective methods of consecrating Shiva and Vishnu idols in temples. He treats 

both these methods differently, specifying a common approach, but with different mantras. He 

advocates Vishnu/ Vaishnavite mantras for the consecration of Vishnu idols and Raudrik mantras for 

the consecration of Shiva idols. Thus, for consecrating Rudra idols, Raudra mantras like the Rudram, 

Pancha Rudra mantras like Sadyojaatam, etc. have to be used. And in doing so, he describes at great 

length various verses from the Sri Rudram and other mantras in the Taittariya Aranyaka.  
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In the case of consecration of the Vishnu idol, Sri Baudhayana advocates the Purusha Sukta and 

other mantras. He is clear that both methods have to be performed in the specified manner and the 

mantras also have to be Vishnu-specific or Rudra-specific, as the requirement may be. He also does 

not mix the mantras – for example, he does not advocate Rudra mantras for the consecration of 

Lord Narasimha , etc. He has thus very clearly demarcated the practices. From this it is understood 

that there is no authority in the Sastras for hijacking or converting the Sri Rudram, etc. as applicable 

to other deities. Even 2700 years ago, this was not the case and it is clearly discernible from Sri 

Baudhayana’s work.  

Sri Baudhayana also talks about the phalam (benefit) of performing the Shiva Puja at home and 

states that people with any goal (worldly, other-worldly or even Moksha) can perform the Shiva Puja 

in a prescribed way. He does not state that Shiva Puja does not confer Moksha, nor does he indicate 

that only Vishnu confers liberation. Such broad, non-sectarian, completely Vedic, perspectives 

effectively stand out in Sri Baudhayana’s work.  

 

References to Other Deities: 

Sri Baudhayana talks about other deities as well. He describes the Vinayaka Puja at length, 

explaining the procedure, the kind of naivedya (offering) to be given, etc. It is also unmistakable that 

he refers to the Lord Ganesha of our present times. He makes mention of Lord Skanda as well, and 

separate sections have also been allotted for the Puja methodology of the three female deities, 

Durga, Lakshmi and Saraswati. Thus, Sri Baudhayana has not neglected or relegated to the 

background any deity of our Sanatana Dharma pantheon.  

The Baudhayana Sutras is thus a comprehensive text addressing several aspects, and this is 

indicative of the extremely broad outlook of Sri Baudhayana, sans all bigotry. All taints have seeped 

in only recently, in the past 1000 years or so. The Parampara established by Sri Adi Shankaracharya 

has upheld the Baudhayana Sutras and other Sutras as can be observed even to this day when it 

comes to the devotional practices.  

 These are some of the inferences gathered from a short study of the Baudhayana Sutras.  Even if it 

be thought that the body of the Grihya sutras has ‘grown’ over the centuries, the sutras have been 

held as pramana since there are ‘prayoga’ texts authored by various authorities based on this grihya 

sutra text. They have taken the entire sutra body to be one complete text. A similarity could be 

drawn from the case of the Mahabharata, which, too, has been thought to have ‘grown’ to its 

present corpus. Yet, all aastikas hold the Mahabharata, the entire corpus, to be a pramana.      

In the sequel are given scanned images from the book edited by Srinivasacharya.  
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Homa/agni kaarya Bhasma dhaaranam:  p.233 - 234 of pdf: 
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A bodhayana grihya sutra prayoga work authored by Kanakasabhapati, refers to the Bodhayana 

grihya shesha sutra original and says ‘there is a wide variation in the bhasma raksha Dharana vidhi 

and one has to follow his family practice. This finds approval in Kumarila Bhatta, as shown at the 

end. Thus, if someone says ‘applying urdhva pundra alone is scriptural and applying bhasma is 

tamasic’, then he is clearly being avaidika, a sectarian and bigot. Only some who takes a 

comprehensive view can be admitted to be vaidika: 

   

Vishnu pratishtha in Bodhayana: 

p.235: 

 

p.239: 
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p.240: 

 

 

p.240:  Vishnu puja: 

 

 

 

p.243: 

 

p.244: Rudra pratishtha: 
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p.246: 

 

 

247:  All Srirudram mantras viniyoga in Shiva puja only:  

 

p.247: 
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Most instructions like प्रणवने धारयेत ्ब्रह्म are common for Vishnu and Shiva pratishtha. 

 

p.249:  (see in next page) 
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[All above mantras are exclusively Shiva mantras. Baudhayana never mixes this with other, non-

Shiva related deities. ] 

 



10 
 

 

  

The highlighted line says Rudra is Eka, Aadya, Purusha, Puraatana, VishvasRk – all epithets for Para 

Brahman.  This is seen in the case of Vishnu too, as has been already cited in the foregoing.  

p.250: 

 

 

 

p.251: 



11 
 

 

 

p.251: 
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Just as Baudhayana said in Vishnu pratishtha/puja ‘vaishnavi rg yajus saama mantras’ to be used 

there, he says above ‘raudrii rg yajus, saama…mantras to be used in Shiva puja. He never 

appropriates Rudra-related mantras to other deities. This is in line with Veda Vyasa in Kurma purana 

where he uses ‘shaiva mantras.’  This shows that only Vaidikas carefully observe the rule.  Nowhere 

Baudhayana, of over 2000 years old, says that the Rudra mantras are for Narasimha  

P.252:  The following is used as said below, even today during Rudra abhisheka. The material is 

printed in books related to Rudra abhisheka. Laghu/maha nyasa.  At the end Chamaka is also 

mentioned as to be chanted in this context. Thus the Rudram-Chamakam combine is a tradition that 

has come down to us for over 2000 years.  
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p.260: Rudra Snanam: Mantapam as stated in Purana. Baudhayana does not consider a Shiva related 

puja as taamasa.  

 

p.261:  Baudhayana’s Hari-Hara abheda drishTi: 

 

The method is common to both Vishnu and Shiva. Only mantras will change as per the specific deity: 

Narayana Suktam, etc. for Vishnu and for Shiva, it is Rudram etc. It is sad that such a great tradition 

that came to us from 2000 years ago was broken by sectarian theological schools. The Shaankaran 

tradition alone has safeguarded this hoary tradition to this day.   



17 
 

 

 

p.261:  Another shining example of Baudhayana’s (over 2000 years old) Hari-Hara abheda view: He 

says ‘whoever performs the worship of either of the two divinities, Shiva and Vishnu, for long with 

devotion will attain to the abode of that deity. This part stands out as an example of the ancient 

vaidikas being a non-sectarian, non-bigoted, lot. Someone with the orientation opposed to this 

would never afford to pen verses like the following.    
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p.262:  Another reiteration of Hari-Hara abheda:  Nowhere Baudhayana, of over 2000 years old, 

claims that ‘Vishnu alone can give mukti’, etc.   

Baudhayana has captured the spirit of Vedavyasa as stated here: 

https://adbhutam.wordpress.com/2017/04/24/worship-of-shiva-or-vishnu-lead-to-the-
same-result-mahabharata/ 

https://adbhutam.wordpress.com/2017/04/24/worship-of-shiva-or-vishnu-lead-to-the-same-result-mahabharata/
https://adbhutam.wordpress.com/2017/04/24/worship-of-shiva-or-vishnu-lead-to-the-same-result-mahabharata/
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Contd. in next page: 
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To summarize, the Baudhayana Sutras is thus a comprehensive text focusing on several aspects 

central to our Sanathana Dharma, including: 
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- Method to apply Bhasma 

- The non-difference of Lord Shiva and Lord Vishnu, and the prescribed methodology for 

consecration of Shiva and Vishnu idols. 

- Puja methodology to other deities in the Sanatana Dharma pantheon. 

The aforementioned practices/ perspectives outlined in the Baudhayana Sutras, dating back to the 

7th-8th century BCE, only serve to affirm the prevalence of such customs even back in the day! It 

also renders baseless arguments to the contrary that such practices were borrowed, at a much later 

period, from other schools of thought.  

Kumarilabhatta mentions Baudhayana: 

https://archive.org/stream/HistoryOfDharmashastrasPVKaneVol1_20180125/HistoryOfDharmashast

ras-PVKaneVol1_djvu.txt 

//It is only in the case of the Apastamba, Hiranyakesin and  

Baudhayana Sutracaranas that we have a complete kalpa tradition  

with its three components of Srauta, Grihya and Dharma sutras. The  

Tantravartika of Kumarila contains very interesting observations on  

this point. It tells us that Gautama ( dharmasutra ) and Gobhila  

(grhyasutra) were studied by the Chandogas ( Samavedins ),  

Vasistha (dharmasutra) by the Rgvedins, the dharmasutra of  

Sartkha-Likhita by the followers of Vajasaneya-samhita and the  

sutras of Apastamba and Baudhayana by the followers of the Tait-  

tiriya Sakhas 5 . The Tantravartika ( p. 179 ) establishes it as a sid-  

dhanta (on Jaimini I. 3. 11 ) that all the dharma and grhya sutras  

are authoritative for all Aryan people. From this it appears that  

although originally all sutracaranas might not have possessed  

dharmasutras composed by the founder of the caraia or ascribed  

to him, yet gradually certain dharmasutras were specially taken over  

or appropriated by certain cararias. As the dharmasutras were  

mostly concerned with rules about the conduct of men as members  

of the Aryan community and did not deal with ritual of any kind,  

all dharmasutras gradually became authoritative in all schools.  

 

The dharmasutras were closely connected with the grhyasutras  

in subjects and topics. Most of the Griiyasutras treat of the sacred  

 

domestic fire, the divisions of Grhya sacrifices, the regular morning  
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and evening oblations, sacrifices on new and full moon, sacrifices  

of cooked food, annual sacrifices, marriage, pumsavana, jatakarma,  

upanayana and other sasrhkdras, rules for students and snatakas and  

holidays, sraddha offerings, madhuparka. In most cases the Gpihya-  

sutras confine themselves principally to the various events of  

domestic life; they rarely give rules about the conduct of men, their  

rights, duties and responsibilities. 

 

Here is Kumarila Bhatta’s Tantravartika on Jaimini Sutra 1.3.11:  

 

 

 

https://tinyurl.com/y7ky49wz : 

//Sayana has written a commentary on Prasna I (Darsa-Purnamasa) . 29 He  

was a follower of the Baudhayana school; therefore he cited the Baudh SS in  

his commentary on the TS at the beginning;// 

 

Om Tat Sat 

https://tinyurl.com/y7ky49wz
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